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Go ye, O Bhikkhus, and wander forth for the 
gain of many... Proclaim the Doctrine glorious, 
preach ye a life of holiness, perfect and pure. 

BUDDHA 



















: 1) So 500 eo S^oo^Sb 



i si 



8 




100 
rs 



o 



S) ti6 50 

)S)\ I ^ 

<^ V- 



4) S6 25 



fi) 6 10 

1/8 

i 





4$'otfc*S:>o-7rS& 



xjj 




VII 



22 


vS/ 


23 


j 


24, 


? 


25 





26 


J 


27 





28 


JJ 


29 





30 





81 


5J 


82 





83 


*5 


31 


fj 


35 


^ 


36 





87 


5 


38 





39 





40 





41 





42 





48 


99 



44 



O 



co 



CO 



<*> 



o 



CO 



CO CO 



CO 



eo 







& 






eo 



eo 









Go 






o 



60 



to 



eo 













eo 







co 



100 
]00 
100 
100 
100 
100 
100 
116 
]16 
116 

58 
116 
116 

58 
100 
100 
116 
116 
116 

100 
100 

100 
100 






vm 



45 v, W&^Qti xrTfottf l ?r : >5& ?6 ^7r>So 5&-}?)s36c9&> & 100 

V-/ " ^ W ' -jcr * >l CO ' 

46 ,, -)^^> e-dbc^Tfs^cs^o-Tvesa sSb-D|)oS6r355c JOO 

47 5. &>"&> ^#^=^350^7^53 SSb-al)s56ca^ 100 

G eo 

48 ,3 ^Sx3oa$ 8 x5ow\-CP2?Tr*&3 <^d3" ^b-)l)^6eQS^> 100 

- sj eo 

49 35 wTS^SO "io^6 TPS^CS^O T^ejS 5b-)l)^bab3 100 

o co v ej 

SO 5, S^sfciScD DoXcxsoo ^ar'^e-T^ba ^^Q"^^O 

116 



Qj Q 

Sx) - 

;6 SS 




tf, fcra ^, "S&sS, 

i>e> s5o;5~<& i^r 8 g* ^ros3o ^TS^O^^O. && 
;xv. _^ ^ ^ * V. 



i r 
"f (D- 

CO CO oO au- 

D 



J 






|6 ^e)f oocr* 



elf ocs^oe^ toS'o 



itf 







8. 






> 

^ 



t 

V. 



CO 











O 



oooo sr* 



oco^d 



r 

^ 



3^-* 8 



r* 









i 

v. 



l 



<0 




i 

V. 






u e) 



-- ^ 



x 





5. 









oxr* 










8 
















) 



c 




6. 









v 



^o i i| i 













eO 



i 









co 






So tf 88 SSoo 

























~ o, 



L 




o. 



- 3, 



C* 



?5>o-58. 



"8 









3-54 



^"^ 



r\ 

- 49, 



55-90 




u 

3. 





oJ 

98j 25*6o 

' , ... . , & & 



V- 'O ' 

ul]2, 



123, 




381, 





2. 

o. ^S^Z3-e5&D: US _196 




v- (5 - 
* 



"8 

oJ 

28 



72, tf^tftf e T^a6i5tfTSos69-7, 

O o o > > 



179, sr'&sh: 

O ^ 







, 108 

202, 



* 

111 






5 5 ^^ 



^30-286, 



sJ\ % -250, 

(2 O rv' a*. 



255, 

3, -^^c^ 8SS irtfosSx): 260^302 




C2 




\ sJS 
L 



o 





**>v 




Q 





o i 

ooX; 

do 












is 












SS'&O'Q, 




S5boe> 







Q - ^ 






rs 

-d)6, ^" 




c? 

3"f SisSx><S TPSS&S) KPV5 o-O 



^ 
ot 




v v o 

iJ ^) ^ n e) 




56" 










K5o 






>5 

195,58,85,056 




8 












o5bn>i5i&> s^-cSb S~* 5$ sJ 









es 




90 ej 















0? 








c^J 



i tf 
L 











a, 








\ 




CO 



S5 




tc 
vl 





1 - 

^\ ccr oi^ 






0. 



CO 




oo 5 j oo 

ST* 





tftfo 8>-55 



8>-55"*otf 











TVSDo-D, 





TV^So-J&t) 
, e&xfo 



k7T>)QicS eTS'osSr&tfca o#-tr\ 

co o ^ ) V 




je^ 

G 23 oo C? 

8)SooDK<& 

o 








o 





Science, Reason, 
So eS^S' S'i&Kc&, Religion, Dharma 



v^. 

J^ . ^ r .q 

o l r*o \ 0^ M 





o 








-) i o 
C? L. 











^* 

oe S^lT > \^5i 









<W ^" 

e "^s5sJ ^ 

CO 











o^d^^r?<5i>D SfeD 



"S 



) 
o^ex><&, 

o 



o 



iSj'^oS'^ 



Q _ 



- 



* 









(J 









o 





G? 





\ 







9 



n 



o 




















oo tftfc ft-ar^otf 




3*88 



i? 







x) sSa;osSX'(&o5fo-Sb f 1^8^8 

^ 





Scientific Truths 




60 

technical 












j r^:oa:D 1 2 

<p r^ ou. L 







OO 





<? 













o-O, 




I ^syfibOD 3 



c 





j5S2r0"{ oS&JSb^ 
So^ iSi^ao-cSo 

o L 

o{!Sbrfb. Cf)fcx> 

CO 




mi J ^**- 

osfaDK r 




i i 
L 




16 





Cosmic and Ultra-Violet tf So ex> 

(5 



Anti-Malarial and 
anti-germicide 








oO 

/<be5o5Sbo^>-GPo^^b^ "Soo 






iwo 







* W 







OS 




'S) Xxr* -O o i&> ^5b, 






co 



(Scientific Research) 







o 




oj 







< 

)ie5"^^o^^<55bo 

CO V. Q - 

^3 d^^\ 
TT'Oo-O K5olT"(6tf; 




^8 
eo 



(Scientific) 



c 



>-oro# 




N a . 



O 



WO 'S^pfc 

9 



\ 




Qt - V ^O 





e o 

Do ^^ 



o V ($ 






9 



oo 
d d 




OX 



1 

L. 





=*. Q O 

S (? 





(Scientific) 



* Microcosm & Macrocosm WS)?\'TT 

t> ^ 
(5 



oo 





co 

o-O^r'^x)^ 6 TT^ 

SS)oS)o^) ;T*o 



o * o en 



o oo 



All pervasive force ?6tf o 









Life 

rs 




life i^w Matter 






oa 

9 






SxrJ 

C? 





(? 

sSbDft5bo5 58 a^ 

i 




Kie 



S5o &Tie5s&3;5 ;6 S 

o 



a V. (J 

riw SoAS'So-cSb^b. ^tf^j^jj^w&a 

fij. "5^S) $ 8>sro#Sa>ao i Jj^ 
ro T L e c? 



(Scientific Thought) 





o a _ 

iSjar^oc^* 
t) 





, ea 








' BT*"* ^o 




a o 

o ^SD^o 





co 



j 
C? 

I S-^ jS&DSS"?? ?68'e"5T'e 
L 





N-cr^i. w^c^x est,^ 





(Elements) 
Elements 

io 

V 






o<r ^ s 

oJ Q 



Space 




Science 

^L 

Interstellar 







Gaseous State 







Plank 
Quantam 




Light State ^^| 

Nebulous State 





Liquid State 







.j 



Scientific view 





Caseous _ _ 




00 a 



Nucleus 

p 

Proton, Neutron, Electron. 



(forcicle) 












i 

V. 




(Vibrations of atoms) 




^oeS"S5o> e^^oe5ge5 00$ Jb 



, Scientific View 







o 



o 



9 








sS, 







o 

c) 




Intellectual Power i sSsr'tf Kjo&n'Sj^iO 

& ^ V ' O 23 

' 





A 








Q 



Cjj ^ so o 





o 





> 



&,. 









85 o 



The aim of philosophical wisdom is not merely 
the satisfaction of intellectual curiosity, but mainly the 
enlightened life led with far-sight, fore-sight, and in- 
sight. l 
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In India 

religion is hardly a dogma, but a working hypothesis 
of human conduct, adapted to different conditions of 
life, 2 
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1. Prof, Satish, Chandra Chat&rjea ; An Introduction to Indian 

Philosophy p-x5 
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, Man 

must rest, get his breath, refresh himself at the living 
wells which keep the freshness of the eternal 3 
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^~os&D^5b X<S~S<\$b, "S^^)c6 Indians of 

cvX 

those distant days were light-hearted race, confident and 
proud of their traditions, dabbling in the search for the 
mysteries full of questions addressed to nature and human 
life, attaching importance to the standards and values 
they had created, but taking life easily and joyously, 
and facing death without much concern 4 
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Our ancestors were great 



The most 
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fascinating and the most mysterious country on the face 



of the earth 6 
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la certain chapters of the Brahmanas and Upanishads, 
we see a picture of the social and intellectual life of 
India, at that time, which seems fully to justify the say- 
ing that India has always been a nation of philosophers 7 
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6. Rev. S. Fletcher W illiains : .1 ife ,arid work in India 

7. Prof. F. Max Mulicr : The Six Systems of Indian Philosophy 
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sS^Do'Srib, As far back as we can trace 
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the history of thought in India from the time of the 
King Harsha (610-650 A, D.) ...... and in the end the 

Upanishads themselves., and the hymns of the Veda, 
we are met every where by the same picture, a society* 

in which spiritual interest predominates and throws all 
material interests in the shade; a world of thinkers, a 
nation of philosophers. b ii. & t 610 
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India has ever held views which are 



both wide and of the deepest 9 
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K3Sxje5s5boe>o, fcs "g^tfrseSbatfl^ India also is in 
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one of Her forms a specific Shakti the Bharata Shakti 10 
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j It is not without reason that it has been 
called Punya Bhumi and Karma Bhumi 10 e>a 
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lias been a fountain spring of spirituality 1:L 
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If to the old Greek the universe was an expre- 
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ssion of art and beauty, if to the Roman it was an expre- 
ssion of law and order, to the Hindu, it is an expression 
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They all help us to see some aspect of the Truth 

SO ' 








SO, 53 

Those Sutras often refer to other 

philosophers, who, therefore, must have existed before 
the time when the Sutras received their^final .form 14 

TsTtodtakriahn an : IndiarTPMlosophy Vol. 2 p-i8 
F. Max MxiUer : The Six Systems of Indian Philosophy 
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They are not the work of one thinker or of one 

age but a succession of thinkers spread over a number 
of generations 16 
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Nyaya and Vaiseshika lay stress on the practical side, 
Sankhya and Yoga emphasize the mental aspect, while 
the Mimamsa systems stress the spiritual aspect. 16 

T 5. Prof. S, Radhakrishnan; Indian Philosophy Vol. 2 p-22 
6. Jeva Sevaka Pratistha Tyagi Mahatma, ; The True Vedanta 
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The Mimamsa and the Vedanta 

may s be regarded as the direct continuation of the Vedic 
culture 17 








1 
CJ v 

sS8no-cSb-tfbc5\a. The Vedic tradition had two 

sides, ritualistic and speculative. The Mimamsa empha- 
sized the ritualistic aspect and raised a philosophy to 
justify and help the continuation of the Vedic rites and 

rituals 17 



^J 

S SB' d^b c3&n> 7T 1 a g'tfj 

<J 




5) i "sir dbo 
ss - r L 

Performers of Vedic rites found themselves the need 



17. Prof. Satish. Chandra Chatergee: 

An iBtxoduction to Indian philosophy p-y 



of rules of interpretation, Nyayas, to guide them through 
the maze of texts The Sutras of the school essentially 
aims at laying down principles regarding interpretation 
of texts in their connection with carrying out the sacri- 
ficial ritual; man's duty is the performance of sacrifice in 
due manner and the Veda is the one authority 1 8 
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&j 
(a) by giving a methodlogy of interpretation 

with the help of which the complicated Vedic injunc- 
tions, regarding rituals may be understood, harmonized, 
and followed without difficulty (b) by supplying a 
philosophical justification of the beliefs on which ritua- 
lism depends 19 



1 8. Dr. A. B. Keith: A History of Sanskrit Literature p-472 
19, Prof. Satish Chandra Chatergee : 
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We cannot expect much real philosophy from Jai- 
mini's Purva Mitnamsa 20 lg ofe:t6 $y*tfcDT^55cn>o;3r' 
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Max 




Muller 
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^o6^> K&oSjSc^N ^b 9 The avowed aim of the Purva 

Mimaima is to examine the nature of Dharma. It's 
interest is more practical than speculative. 20 
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, It's importance for the Hindu religion 

' r 

is great. The scriptures which govern the daily life of the 
Hindu require to be interpreted in accordance with the 
Mimamsa rules. Modern Hindu code is considerably 
influenced by the Mimamsa System. 21 Sno$cr*5oS *S*><6 
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TTS> Who Jaimini was we 



Of* 

cannot say. A Jaimini is credited with authorship of a 
Srauta Sutra and a Gribya Sutra and the name occurs 
1C texts of doubtful authenticity in the Aswal^yana and 

*. A * 



Sankhyayana Grihya Sutra. A Jaimini Satnhita and a 
Jaimini Brahmana of the Sama Veda are extent. As one 
authority on Philosophy Jaimini appears in the Vedanta 
Sutra and in often in later works; but it is significant that, 
while it is possible that the Mahabharata recognizes the 
existence of the Mimamsa, it does not refer to Jaimini 
as a philosopher, but merely as an ancient sage 2 2 HZ 
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Jiwrfb sSo S'^^^rfb. ^o8c^b7r > ' There is also the 

Sankarshana Kanda consisting of four chapters, composed 
by Jaimini, and this which is known by the name of 
Devata Kanda, belongs to the Karma M imamsa because 
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it teaches the act called Upasana or worship. 23 
Sojb S\$$tib;fc 






Max Muller 







The influence 

of this discipline can plainly be discerned in the existing 
texts; the works of Aswalayana, Sankhyayana, Apa- 
stamba, Hiranva Kesa, Latsayana and Dravyayana have 

been composed under its influence. 24 e$ 
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23, Prof. F. Max Muller : The Six Systems of Indian Philosophy p-y8 

24, Dr. A. B, Keith; Karma Mimam&a -3 
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probably to be placed in the ninth or tenth centuries 
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j But this conclusion is by no means assured. 27 



We have BO 
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valid reason for assuming that the Sutras were 
actually redacted by Jaimini and Badarayana them- 
selves, and unless this is established, the argument for 
contemporaniety is invalid M 
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It is true that it is impossible to deduce from 

the style of the Mimamsa as Purva Mimamsa, 
a relation of temporal priority for Jaiminis work; 
the Mimamsa is prior to Vedanta because it deals 
with the sacred rites, the knowledge of which, 
in the view of one school of Vedanta, is an indis- 
pensible preliminary to the knowledge of the 
absolute, though Sankara declines to accept this view 2 7 

26. pTofr"srRadhalaiBhnan; Indian Philosophy Vol, 2 p-$75 

27. r.*AB. Keith; -Earma Mimamsa p-5 
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None the less it remains true that we must assume that 
the Mimatxisa as a science developed before the Vedanta 2 7 
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The probability surely lies in favour of the view that 
the Mimamsa Sutra was redacted first and served 
as a model for other schools. Even if this view is 
accepted, it remains difficult to assign any definite date 
to the Sutra. 27 
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o^6cs5bo Badarayana refers to Jaimini as 

an authority on Vedanta in ten different Sutras... Since 
nine of these cannot be traced to Mimamsa Sutras, 

27. Dr. A. B. Keith; Karma Mimamsa p-5 

38. Prof. S Kadkakrishnan : Indian Philosophy Vol. 2 p-373 
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it is sometimes urged that the Jaimini referred to in 
the Badarayana Sutras is different from the author of 
the Mimamsa Sutras* Others hold that some of Jaimini's 
works are lost 28 ^^y^o6riooc6SD iSj$$y^rsx$>D7r* 
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Uttara Mimamsa must have been constituted contempo- 
raneously with that attributed to Jaimini because the 
two authors refer to each other 2 9 
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28. Prof* S. Radhakrishnan : Indian Philosophy Vol. 2 p-$75 

29. Dr. A* A. Map^onU ; India's Past 
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The fact that the 



name of the latter is mentioned in 
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28 



third person, inclines one to think that Badarayana is 
not its author 30 " 



. Such a use of the third person is not, however 

an uncommon practice in ancient India, and it need 
not imply a different authorship 30 e> ooo 
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The 

o co 

Sutras themselves were redacted at a time when the 
schools had been in contact, and for that reason we 
have no real chance of determining their dates even 
relatively, for it serves as if those of the Purva Mimamsa 
the Vedanta, the Nyaya Vaiseshika cannot have been 
composed as they stand at any very great distance of time 
from one another 31 3 c55^ 
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From the first the Purva Mimamsa 

oo 

and the Vedanta or Uttara Mimamsa were one school? 
and that it was only later through Kumarila and 
Sankara that they were differentiated 31 
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This, of course, 

would give the Parva Mimamsa a very different aspect, 
as merely a part of a philosophy, not the whole, but the 
contention seems dubious, and the syncretism of the sys- 
tems seems rather to be due to the commentators 3 
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It may be that the two originally 

formed parts of the same treatise. The two Mimamsas 
are pre-eminently exegeses of the Sruti or Veda s 2 






They may have been 

combined by a later editor into one work, and provi- 
ded with the cross references. This combined work was 
commented upon by Upavarsha on whose work the 
commentaries of Sabara on the Purva Mimamsa, and 
Sankara on the Uttara Mimamsa rest 33 
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This combined work might have been 

arranged by Vyasa, the author of Mahabharata, Or it 
may be that he had written them himself according to 
the views that were traditionally handed down as Bada- 
ray ana's. This latter view easily accounts for the refer- 
ences to Badarayana by name in the Sutras 3 3 
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If Badarayana and Vedavyasa are not one and the same 
person as tradition holds, the latter must have had in 
the present recension of the Sutras, though it is very 
difficult to say to what extent, whether it was by way 
of merely revising the original Sutras of Badarayana or 
writing them down in toto after the teachings of 
Badarayana 34 
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Sankara, 
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however, in his commentaries refers to Vyasa as the 
author of the Mahabharata and the author of the Sutras 
he refers to as Badarayana. Perhaps to him these two 
personalities were different 35 ec5 
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Sometimes this view is contested on the ground that 
Jaimini, whom Badarayana quotes a number of times, is 
a pupil of Vyasa, if we believe the Mahabharata, Vishnu 
Purana and the Bhagavata, and so the cross references 
in the works of Jaimini and Badarayana are not consi- 
stant with the relation of disciple and the master 36 
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Sabara, Govindananda 

and Anandagiri hold that there is nothing inconsistent 36 
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So far may be said to determine 

his chronological position as anterior to that of another 
Vyasa, who was the father of Suka, the teacher of 
Gaudapada, the teacher of Govinda, the teacher of 
Sankara and who, if Sankara belonged to the eighth 
century, might have lived in about 6th century of our 



era 37 
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Max Muller 
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The investigations of Jacobi resulted in the belief that 
the Nyaya and Brahma Sutras were composed after the 
Nihilistic Vadins' idealism, say between 200 A. D. and 
450 A. D. While the Purva Mimamsa and Vaiseshika 
might be a little older 3 8 
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The basic work on the Mimamsa is the Purva Mimamsa 
Sutra of Jaimini (probably 200 B. C.) 39 
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V.J 
We may fairly conclude that at this date, probably not 

later than the middle of the third century B. C., the 
Sutras did not exist in the present form, but it is plain 
that the science itself was in full vogue, and a Mimara- 
saka appears to have been deemed a necessary member of 
aParishad 40 
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conclusion that the Mimamsa Sutra does not date after 
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From what has been said 

above we find that there are strong grounds for believing 
that Vedanta Sutras must have existed before Buddha 48 
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This, if we could rely on it, would prove the existence 
of the Sutras before the time of Panini or in the 5th 
century B, C ^ &&$ 
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a. But, if, as we 
are, told, Vyasa collected ( a -syotf ) not only the 

Vedas, the Mahabharata, the Puranas, but also the 
Vyasa Sutras, nay even a prose commentary on Patanjali 
Yoga Sutra, we can hardly doubt that the work ascribed 
to him must be taken as the work of several people, 
or of a literary period rather than of one man 44 
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Vedanta Sutras and Purva Miinamsa Sutras must have 
existed before Panini can also be inferred from the 
commentary on both of them by Upavarsha who is said 
to be the guru of Panini in the Kathasaritsagara, 
though we must admit it cannot be conclusively proved 
that the two Upavarshas are one and the same 45 
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? t9ocJ5o7V 13 g' None the 
less it remains true that we must assume that the 
Mimamsa as a science developed before the Vedanta 46 
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'It is probable that Mimamsa Sutra 
is the earliest of the six Darsanas preserved to us 4 6 
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Panini is said to have been a disciple of Upavarsha, 
minister of a King of the Nanda dynasty 48 
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studied along with Panini and both Vyadha, the 
grammar of Indra under Upavarshopadhyaya in 
Pataliputra 4 
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A still more ancient commentator Upavarsha 

by name, is mentioned and Sankara in 3.3.53 calls 
him Bhagavata 
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"fir 1 a But it must remain doubtfull 

again whether he can be identified with the Upavarsha 
who according to the Kathasaritsagara was the teacher 
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tradition also makes Suka one of the earliest commenta- 
lois. Sahara in his Purva Mimamsa Bhashya called 
Vrithikara, Upavarsha 51 ~- 
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Raman uja and his followers 

call him Bodhayana. Vcnkata Dcshika declares that the 
same man is called by both the names 5 x 
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Sutra must from the first have been accompanied by a 
comment, which in course of time was lost or become 
defective" <J 
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The first commentator of whom we have certain know- 
ledge is a VrithiKara, from whose work a long extent 
is made in the Bhashya of Sahara on Mitnamsa Sutra 
1.1. 5. 52 
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To this the objection has been 

brought that in the passage cited from the Vritthkara by 
Sabara Swami there is a reference to Upavarsha with 
the epithet Bhagavata, implying that he was in the eyes 
of the Vrithikara an author of venerable authority 5 2 
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Evidently there were commentaries on Jaimini's work 

prior to Sabara, such as Bhartri Mitra, Bhavadasa, 
Hari and Upavarsha, but the works are not available 53 
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iumably, early commentators we hear of Bhartri 
ra (Nyaya Manjari Sloka Vartika V. 10. Partha- 
idhi) and Hari (Sastra Deepika X 3 2, 59-60), but there 
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of the Vnthikara was probably not later than the 
4th century A. D. 54 t9u^b"^^ ^_gTrSo> ~^e;s&o, 
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1400 years before Christ there flourished in India 
a great philosopher Patanjali byname 67 il 
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extent commentary is that of Sahara Swami 5 9 
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Swami, whose commentary forms the starting point 
for later discussion, we know practically nothing. It is 
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an idle fiction which makes him the father of the 
Vikram'a era (57 B. C.) of Bhartrihari and Varaha- 
mihira, his true name being Aditya Deva. While he 
adopted the subsequent Sahara, when he disguised 
himself as a forester to avoid Jain persecution. The 
form of his name and his relation to Vrithikara suggest 
that 400 A. D is the earliest date to which he can be 
assigned ; the later limit is vaguely indicated by 
his priority to Prabhakara, Kumarila, and Sankara 60 
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chief commentary on the work of Jaimini. He lived 
about the first century B. C. 61 
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Mutual criticism further makes Indian Philosophy 
its own best critic 62 tfK5 



Of the Bhashya of Sahara Swami 

we have two different systems founded, one by Prabha- 
kara (600 A. D.) in the Brihati, the other by Kumarila 
who wrote perhaps about 700 A. D. 63 l. $, 600 
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An Introduction to Indian Philosophy p-i2 
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&>, The relation of 

Prabhakara and Kumarila is represented by tradition as 
those of pupil and teacher, the tradition is fairly old, as 
it occurs in the Sarva Siddhanta Sangraha (1.18, 19. 
7.15) attributed doubtless wrongly to Sankara himself 64 
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-c58\o-vSo-CSb, Rumania is earlier 
than Sankara and may be assigned to the 7 th century 
A. D. According to Mr. Pandil, Kumarila was the 
Guru of Bhavabhuti (A. D. 620-680) and so is assigned 
to (A. D. 590-650) 68 



i. . s"!T*2J^^^ "Soa^*J*2fo, i 
620-680 s$S9b <35woStf ^s5^ 

, IS, 590-650 



Kumarila was a south Indian and had a 



knowledge of the Dravidian Languages 69 
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was a native of Southern India, who reveals his 
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tradition -illy made out to have instigated persecution 
of the Buddhists 70 



According 

to the tradition Prabhakara and Mandana were the 
pupils of Kumarila who gave Prabhakara the title 
of 'Guru' in lecognition of his brilliant powers 71 
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Indeed, the daring of the Mimamsa arguments, 
the fearlessness of its admissions, and the firmness 
of its inferences, approved as the very glory of 
Hinduism 78 
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It is easy to see from 
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this table of contents that neither Plato nor Kant 
would have felt much wiser for them 7 3 



i 






72. Swarm Vivekananda . The Life of Swami Vivekananda Vol. 3 

P-377 
j* Prof F.Max Muller. The Six Systems of Indian Philosophy p. 20? 



56 tftfc 



~o 






(p ^-^ 



* (1,8) 

CD ^ 



o o 

S:n'o^ B ^ B /55i6 S 



ar-.i^s i ^^ sf-^'^o sSosS^oaoXsl' (12.103) 
iS) 

5co gO 
Philosophy is not a mere reproduction of the 

facts of life, but is essentially creative in the sense of 
transforming life 74 
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The philosopher meditates on the deeper problems, 

and the people at large absorb the results of his 
enquiry 74 
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The faith underlying Vedic ritualism consists of 
different elements such as belief in. the existence of a 
soul which survives death and enjoys the fruits of 
ritual in heaven, the belief m some power of potency 
which preserves the effects of the rituals performed, the 
belief in the infallibility of the Vedas on which rituals 
stand, the belief that the world is real and our life and 
actions performed here are not mere dreams 76 
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|s an art ; the art of religion. Art is' the outword 
material expression of ideas intellectually held, and 
emotionally felt. Ritual art is concerned with the ex- 
pression of those ideas and feelings which are specially 
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Bhava Bodhini. 
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Some millenniums ago, sacrifices to different 
deities formed a. very important part of the religious life 
of the cultured sections in India, and for a proper 
performance of them the Mimamsa was indispensable. 81 
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The Mimamsa Sutra of Jaimini 

presupposes a long history of Vedic interpretation, 
since it sums up the general rules (Nyayas) which were 
in use. It describes the different sacrifices and their 
purposes, the theory of Apurva, as well as some philo- 
sophical propositions. s>2 WB^esSaacS s 
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a It is an inquiry into righteous 
action. 84 
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mentators maintain, that in real life the first step 
would have been to study the Purva Mimanisa or what 
is called Dharma Law or virtue etc. In that case the 
Mimamsa might be looked upon as one only, the 
Purva Mimamsa forming the first, the Uttara Mimamsa 
the second part 85 
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It really meant no more than the Purva Mimamsa 
having todo with the Karma Kanda, the first or work 
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part of the Veda comes first, and the other Uttara 
Miraamsa being concerned with the Jnana Kanda 
comes second 86 "^&&D iSj<s5b^T7CsfcD?<> $*tfj 
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It is clear that while Badarayana endevoured to 
introduce order into the Upanishads, and to render 
various guesses to something like a system, Jaimini 
undertook to the same for the rest of the Veda the 
so-called Karma Kanda 86 
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on the Vedas and the Brahman as, is concerned with 
the practical side of Vedic religion, while the other 
represents a methodical development of the funda- 
mental non-dualistic speculations of the Upanishads 87 
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While the Purva Mimamsa of Jaimini investigates 
the duties ($tfj) enjoyed by the Veda, together 
with the rewards attached thereto, the Uttara Mimamsa 
of Badarayana describes the philosophico-theological 
views of the Upanishads. Together, the two form 
a systematic investigation of the contents of the 
whole Veda 83 
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Each system of philosophy is complete, 

and elaborated in its minutest details 
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The disinterested performance of the 
obligatory rites, which is possible only through 
knowledge and self - control, gradually destroys the 
Karmas and brings about liberation after death. 90 
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to have been the attainment or 
Heaven or a state in which there is unalloyed bliss. 
Heaven is regarded as the usual end of rituals 01 






Liberation is then desirable not as a state 

of bliss, but as the total cessation of painful 
experience 92 





It is a state where the soul remains in its or 



intrinsic nature beyond pleasure and pain 9a 





go. Prof. Satish Chandra Chatterjee : An Introduction to Indian 
Philosophy p. 52 

gi. Pro! Satish Chandra Chatterjee: An Introduction to Indian 
Philosophy p. 309 

92. Prof. Satish Chandra Chatterjee : An Introduction to Indian 
Philosophy p. 390 



W ej?) 69 

<S 



oO 



7VDo-u), 



The conception of soul in 

the Mimamsa is more or less like that of other 
realistic and pluralistic schools, as Nyaya-Vaiseshika. 
The Soul is an eternal, infinite substance 93 
j>tfo- 
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a, The 



authoritativeness of the Vedic injunctions is derived 

93. Proi. Satish. Chsmdra Chatter jee: An Introduction to Indian 
Philosophy p. 383 
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from the fact that they deal with objects beyond 
the reach of experience of man or of the Devas. Hence 
there is no room for an Iswara in the Mimamsa system 94 
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The whole emphasis of the Mimamsa is on the 
machanical performance of rites, and it has no use for 
God as the author of the periodical manifestation and 
dissolution of the world, nor does it believe in Him 9 6 
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94. V, T. Snnivdsa lyengar ; Outlines of Indian Philosophy p. 235 

95. Swarui Madhavananda . Mimamsa Paribhasha <, , 
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66. Some Mimamsakas 

c> 

believe like the Vaiseshikas in the atomic theory. But 
the difference is that according to Mimamsa, atoms 
do not require, fer their arrangements in the world, 
an efficient cause like God 96 



o 



<J5b8 ^kx> estfTV' The autonomous law of Karma 

ro 

independently regulates the atoms to form the kind 
of world deserved by the souls 96 8xftt> Sbfctf 
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96, Prof. Satish Chandra Chatterjee: An Introduction to Indian 
Philosonhv r> 78 T 
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The Miraamsa does not believe in a 

creator of the world. In its anxiety to secure the 
supreme place for the eternal Vedas, the Mimamsa 
could not believe in God whose authority would be 
superior to or atleast on a par with that of the Vedas 97 
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9 9 



97. Prof. Satish Chandra Chatterjee: An Introduction to Indian 
Philosophy t>. ^87 
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The difife- 

rent Vedic deities of course still form necessary parts 
of the sacrifices performed. Depending on this evidence 
one might say at last, that the Mimamsa believes in 
polytheism. But even such a view is rendered doubtful 
by the facts that these deities are not regarded as 
objects of worship, nor even believed to have any 
existence anywhere except in the Vedic hymns that 
describe them 98 

13 
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So polytheism of the ordinary kind cannot 

also be attributed to the Mimamsa without some 
qualification 98 wo&b^ ^S'iSSl 

^(^j^O^So ^0^"^s5lT'Tr i ^^ tf 
V-X oJ 

The deities of the Mimamsa are like immortal charac- 

98. Prof. Satish. Chandra Chatterjee An Introduction to Indian 
Philosophy p. 391 
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ters of classical Epics ; they do not belong to the 
space time world ; they are not existing persons, but 
types 98 s^sfc^oT^^^uKd 
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98, Prof, Satish. Chandra Chatterjee ; An Introduction to Indian 
Philosophy p. 391 
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d&Ko,3bK-5r> ! e^osSb"^ One more point seems 
to require our attention, namely, the charge of 
atheism that has been brought against Jaimini's 
Mimamsa. This sounds very strange charge after 
what we have seen of the character of this 
philosophy, of its regard for the Veda ...... " 
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The old Vedic sages are 

_ 

looked upon with pity by western scholars, as 
according to the latter, the baby-like people had 
no idea of God and therefore had to personify as 
living Gods the inanimate powers of nature ...... 

This commiseration on the part of western scholars 
is absolutely groundless ...... The Vedic sages never 

personified Natural forces 10 
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of Sutras give often the impressioa of not very 
effective compilation 101 tio\-%ofa ^QcS5os&>ooKo 

^ ) 



the Purva Mimamsa 



represents a very primitive need involving no great 
philosophical skill 101 



The Sutras of 

Jaimmi contain little of what we could consider 
philosophy 102 -3 aoiO ? 

O - . 

ooo?6o^oe5cbo ^^S) Macdonell 

CJp . 

But as its speculative side was intended to serve 
the purpose of rituals, it is neither comprehensive 
nor very convincing as a philosophy 103 






D^8o-be5b Jaimini's Sutras are 
_ 

of course highly disappointing, viewed at from the stand- 
point of the philosopher 104 & 



lot. Dr. A. B. Keith: A. History of Sanskrit Literature p. 473 

102. Dr. A. A. Macdonell : India's Past 

103. Swami Madhavananda : Mimarnia Paribhasha 
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But we must remember that Jaimini does not contemplate 
the analysis of the universe from any special philosophic 
stand-point. Nor was it possible for him to do so, 
weighed as he was with an extra-ordinary load of ritual 
to be gone through, teeming with a crop of questions 
of exegesis, whose solutions did not require anything 
more than grammai and logic 10 * 



tfs&as 3 &?&*$ n&>tisx jfo 



,J5b^55co Sixh 



) 00303 ^3 

ra ) > 



~ ^ 
jei) &5^ ^;^^r>K5 >cJ 



"So 



eeJ -tfB^o-O JDo^oooo-ulcCao^ 8 



(5 



104. V. T. Srmivasa lyangar : Out lines of Indian Philosophy p. 
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From Medhatithi onwards use is made of Mimatnsa 
principles in deciding legal difficulties 105 



Keith 
sf" es^ii^dSbsico. ^oSd&TT'^', The obligation of 

law to the Mimamsa extends to every department of the 
topic, and it not merely in matters of interpretation that 
the legal writers borrow matters from the Mimamsa, 
but they show repeatedly traces of influence by the 
positive doctrines of that school in their bearing on 
religious aspect of property and family rights 106 
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105. Dr. A. B. Keith. . A History of Sanskrit i-rteiature p. 473 

106. Pr. A. B Keith. Karma Mimamsa 
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the authority of human knowledge (iSj^Sr^ra) ought, 
of course, to form the introduction to every system of 
philosophy, and to have clearly seem, this is, as it seems 
to be, a very high distinction of Indian Philosophy l 7 
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107. Prof, F. Max Muller; The Six Systems of Indian PhiloKon 
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The Greek Philosophy of Plato is included within the 
philosophy of the Mimamsakas, and a doctrine of sounds 
merely emperic on the lips of Europe finds reason and 
necessity, on those of India 108 
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TV?) With Prabhakara and Kumarila there comes a 

sharp divergence in the unity of the teaching of the 
school, whose followers hence forth are divided 109 

108. Swami Vivekananda- The Life of Swami Vivskananda Vol.3 P-377 

109, Pr, A, B, Keith ; JCarpaa Mimamsa p. 9 
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In all these 

aspects Kumarila shows a richer, more vivid, and 
elaborated style, which is reminiscent of the Sariraka 
Bhashya of Sankara 109 S> 
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Kumarilas' commentary is full of hair- 



splitting learning and acuteness 110 So 55x 8 ex> JO 



Mecdonell 
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109. Dr. A. B. Keith Karma Mimamsa 
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1-148, 2-129, 8-360, 4-156, 5-181, 
6-862, 7-99, 8-140, 9-228, 10-570, 11-246, 
12-168 
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The term Mimamsa occurs as the designation of a 
discussion on some points of ritual practice 111 <3&& 
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"T'J&^.gSsld&sSbotf -jSCrv^b Kxr-^o-CSb-c5b ooo-{5fc) 
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Etymologically, the word Mimamsa 

means solution ot some problem by critical examination 
of grounds 112 >oc\l$otfs&> tftfb&So-a &r-s5:n>oK5 
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csSbKSK, gjST J(355bK5o^b T^zptfrasioX' Sjl\o-G ^TTjpo 
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in. Dr. A. B. Keith.: Karma Mimamsa 

112. Prof. Satish Chandra Chatterjee- An Introduction to Indian 
Plliloeophy. p. 363 
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The Purva Mimamsa is so called because it is earlier 

(Purva) than Uttara Mimamsa, not so much in chrono- 
logical as in the logical sense. Its central problem is 
ritual, even as that of Uttara Mimamsa is knowledge of 
the truth of things 113 STe3S5:r o ^j5co^"5^?r 3 
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The Vedas are the scriptures of the 3HUndus, to 
whatever sect or denomination they may belong. They are 
the earliest extent religious literature to-day, and form 
the corner stone of the Indo- Aryan cultural edifice 114 
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Vedas may be called, they are to us unique and priceless 
guides in opening our eyes to tombs of thou^tit richer 
in relics than the royal tombs of Egypt 118 






Mutter 



NK> Ralph T. H. 

oO v- "J 

Griffith TP-eS"^ i3, ^r-iT. ^fxf" eS^ sooo^o^^TCo^Sio^ 

What can be more tedious than thte Veda, and yet what 
can be more inteiesting, if once we know that it is the 

first word spoken by the Aryan Man 116 



114. Swami Veereswarananda Brahma Sutras i 

115. Prof. F.Max Muller: The Six Systems of Indxan ' E^hilosophy 
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Such Monuments as Rig- Veda, 

the Upanishads and the teachings of the philosophers of 
the way, are by far the highest spiritual achievements 
of humanity 117 a 
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, The great interest of the Rig- Veda is in fact, 

historical rather than poetical. As in its original language 
we see the roots and shoots of the languages of Greek 
and Latin, of Kelt, Teuton, and Solovomian, so the 
deities, the myths and the religious beliefs and practices 
of the Veda throw a flood of light upon the religions 
of all European countries before the introduction of 
Christianity 120 a^-T^tfsJwSaooSV fcsaSbx^i^ "1l;Se>s5bo 
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119. E. Vernor Arnold Popular Studies in Mythology and Folk-lore 

120. Dr. RaJcb-^Ti. H Griffith Th* -H^rmo ^ 4.1,^ TJ,^ -vr_j_ 
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The Mimarasa even holds that 
y oo 

as the sole use of the Vedas Ties in directing rituals, 
any part of them which does not contain such direction, 
but gives information about the existence of anything 
is useless unless it can be shown atleast to serve the 
purpose of persuading persons to follow the injunctions 
for performing rituals 121 ^o'jt> 
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But the Mimamsa which does not believe in 

any Creator or Destroyer of the world, believes that the 
Vedas, like the world, are eternal. They are not the 
work of any person human or divine 121 S 
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121 Prof Satish Chandra Chaterjee . An Introduction to Indian. 
Philosophy p. 399 
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According to the 

Mimamsa the Vedas are eternal, being only revealed to 
certain nshis or seeis. As such they are free from 
human defects and their authority is unquestionable 1 2 2 
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for as to say that even words aie eternal and their meaning 
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In the whole world there is no religion, or philosophy 
so sublime and elevating as the Vedanta 1 



Schopenhaur S^ 

(T5 - D,^ - P o 

The Upani- 



shads - the dawn of the religious consciousness of 
man - one of the most inspiring and hallowing sights 
in the whole history of the world 2 s5:r?S 5r'- 
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1. Schopenhaur Swami Rama Tirtha, vol. 7. p 112, 

2. Prof. F. Max Muller : Sacred books of the East, 
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There has been no other man greater 
than Vyasa in this world 4 sr > 0((j^?<'5T D (^bS) >oo-5)S 

85, ^. 
Badarayana is to us an intellectual power 5 



co 

, Sankara, the 
greatest mind that ever dwelt in mortal body 6 



J There can be no denying that ancient Hindus 

possess the knowledge of true God. Their philosophy, 
their thought is so elevating so sublime, so accurai 6 
and true, that any comparison with the writings of the 
Europeans like a Promethean fire stolen from heaven 

3. ^ *ortf#K"85ir^e&ea: gJSpiO^i^-Kr'Sb ^"SxcS&D. 72. 

4. G. K. Shasti i Sri Bhaga vadgita. p. 1 1 

5. Prof. F Max Muller The six systems of Indian Philosophy, p. 116 

6. Duglas Grant Duff Am&he . 'The Science of Religion' of 

Swami Yogananda 
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SS'ttb ^^^e5^b, It cannot 
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be denied that the early Indians possessed a knowledge 
of the true God; all their writings are replete with 
sentiments and expressions, noble, clear, and severely 
grand, and deeply conceived and reverentially expressed 
as in any human language in which man have spoken 
of their God 7 cssbcc^'^sS f ^?<s5o&;^8\tf^c5j&o 






7. Swami Rama Tirtha . The complete works Vol 7. p. 1 13 
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India was once the head of the world 8 
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oDa \oSo-0, Your Grecian philo- 
sophers like Plato, Socrates, Pythogoras, your Ploti- 
nus owe their inspiration to East India 8 &rj&&l_e$ p 
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More than five 

eo * 

thousand years ago, while the fore-fathers of Briton 
and Gaul, Greek and Latin, were roaming the vast 
forests of Europe in seaich of food, true barbarian sj 
the Hindu was already engaged in pondering the 
mystery of life and death 9 
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8. Swami Rama Tirtha : The complete works vol 7 p. 122 
3. Duglas Grant Du.fi Amshe . "The Science oi Religion' oi 
Swami Yogananda 
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Even earlier, when history had no record and 
traditions dare not peer into the gloom of that 
J ntense past, even from them until now 10 



like the gentle dew that falls 

unseen and unheard and brings into blossom the 
fairest roses, 11 



Ideas after ideas have marched out from 



her lx e^o^bo^ ^rsSsjb'oJjtfeo iSjs5lr*o-O, Silent 
imperceived, yet omnipotent in its effects, it has 
revolutionised the thought of the world 1 1 
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The Philosophy of India 
percolates through out the whole civilized world, 
modifying and permeating as it gees 12 
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10. Swami Vivekananda : The complete works vol. 3. p. 106 

11. Swami Vivekanande. : The complete works vol. 3. p. 253 

12. Swami Vivekauanda . The complete works vl. 2. p. 383 
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any other country where at that early time such 
leligious congresses would have been thought of... 1S 
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The Six Systems in which 

the philosophical thought of India has found its full 
realisation 14 
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the most highly gifted races of mankind 15 



13. Prof. F. Max Muller : The six systems of Indian Philosophy 2 

14. Prof. P. Max Muller : The six systems of Indian Philosophy vi 

15. Prof. Garbe : Saakhya Sutra 
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The eyes of the whole world are now turned to- 
wards this land of India for spiritual food, and 
India has to provide it for all the races. Here 
alone is the best ideal for mankind 16 
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phical and other productions of old times 17 ^pfj-^o 
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16. Swami Vivokananda : The complete works vol. 3. p. 138 

17. Faadit Jawaharlal Nehru : Discovery of India p. 70 
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There is stillness and everlastingness 
about the past ...... and one may even sense a spirit- 

ual quality 18 



We have conie from the past, we are its products 
and we live immersed in it 18 



sfco, But it is not 
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life unless we can find the vital link between it 
and the present 18 ir>iQ 
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As to Badarayana, the reputed author of the 
Vedanta Sutras, we had to confess beiore that we know 
nothing about him. He is to us a name and an intelle- 

19. 1 #"OS" 
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ctual power but nothing else 20 
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, Tradition identifies him with Vyasa, 

the author of the Gita and the Mahabharata 21 
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8o-ab\5b,Parasarya 5 the son of Parasara i. e, 5 the Vedavysa 

who was also called Badarayana as he had his Asraraa 
at Badari m the Himalayas 21 
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Badarayana called also Vyasa 

Dwaipayana or Krishna Dwaipayana, the reputed 

author of the Brahma Sutras called also Uttara 
Mimamsa or Vyasa Sutras 28 & 




22. Prof. F. Max Muller . The six systems of Indian Philosophy p, 117 

23. Prof. F. Ma Mnller : The six systems of Indian Philosophy p.83 



154 



tftfo ft-c 



oC 



qs W o 

oo sJTptfa&osfotfb. 
o 



C? 

bebK ^^ ^TT>tf8K3b^i^b tfex^S^g^ 

ft)^x>?5 sSbSSaoS' s^TT B ^8K^)2foc5b ^-tftfsi 



wtftftfsfco, ^^V 

oO 



1,5,8,65 KSr|S8Jbo^ "5-^bt)OT&-v5bN a, 

V_ oi 



o 









155 






(2,8,8) 

v ' 

sj'owo 



l 








\XStf, 1.4,74) zyp 









cp 



ia 



^ \sl~S 

eJo 









O 



156 

KSeSo 



i 






0*3 



jTPtfcJ5tos5-a 



e9tfr 

CpQ 



ir^i 



06 



>iyoT<)5&> 157 



+c >iyo 



d5b)cx5o s$oS$5^8jSj 
v- C? 



o ro 



o CD, 9 

214 rJO 



CO ** "~ <Os> 

IS' i^P^ ^IT-wsScow -^osi ilXto-Q essays' 






JtSo 



V > 

es s&sH^^r^)^ "''"" 
*r (1,4.24) 



n Tf Qli-ao-fri Qn RTia era varl crtf Q n A 



158 



ou 



oO 

?Z> 
O 






Q 

l' dt53?)c55bo '-S-*oS5co?5 



. 6, 

i ^P6o 

^^-er-s* (1,4.20) 



oeJ ^o^O 8p ii 



cxafc poo^oS:) "8 >op iiwtviioo^" | Ajjosfc "S 

^ 



TT-i 
"S 



i' (1,4,21) * 






(1,4,22) 



t) 



oO 









o 












09 



cX5b2J 



!' (9, >) 






, 28.5,48) 



(1,4,25) 



$ 



t? 

j 

- is 






, 72) 



lnos' 6' jteSjfiiSoa Sc5bfC8o-)d5^ il 
*- L 



161 



o 



Soil' (tfo, 28,5,46) 'dSb qsScr-o 

5 (28.5,59) 






"S 



is 






"rT6>D Sl 



(J 



, OoK, 






, SDsfc, 



(1) 
(5) 



(6) 



(2) ^o^ (8) sS&Si (4) 
(7) ssb^r^ (8) 



162 



eX 



(9) 2_s5 (10) esa^g (11) ea (12) o$3 (13) 
8o?C (14) JWtej (15) $tfj (16) ?r (17) 
(18) ^)o (19) -5^6 (20) S 



-&, S^^bsJ-.^cag' (1,4,^2) es^ ^rKsS^ ia 



fio^d^)SSx>^b ^^o. -r 
eo 

e^woijr 



t 



164 



the personages were distinct. Wherever Sankara 
quotes Vyasa, he does so without implying the 

Vyasa is the author of the Sutra as >o<&Si jjS", 
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Indian tradition called Badarayana, Vyasa, Veda- 
vyasa, Dwaipayana s Krishna Dwaipayana. Here we are 
once more in a labyrinth from which it is difficult 
to find an exit. Vyasa or Krishna Dwaipayana is a 
name given to the author of the Mahabharata, and 
no two styles can well be more different than that of 

27. i 3 iof. S. Radhakri&hnan : Indian Philosophy vol z. 
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Vyasa, the supposed author of the so-called Vyasa 
Sutras 28 






Nor should 

we gain much by that identification, as Vyasa of the 
Mahabharata also is hardly more a name to us 29 






This combined work might well have 

been arranged by Vyasa, the author of Mahabharata, 
Or it may be that he had written them himself according 
to the views that were traditionally handed down as 



28 Prof F Max Muller The Six Systems of Indian Philosophy p.n6 

29 Prof, F. Max Muller . The Six Systems of Indian Philosophy p. 113 
30. Swami Veereswarananda . Brahma Sutras p-7 
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(The fact that the name of the latter 
(Badarayana) is mentioned in several places in the 
third person (1. 3. 26, 1. 3. 33, 3. 2. 41, 3. 4. 1, 3. 4. 8, 
3. 4. 19, 4. 3. 15, 4. 4. 7, 4. 4. 12) inclines one to 
think that Badarayana is not its author. Such a use 
of the third person is not, however, an uncommon 
practice in ancient India, and it need not imply 
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Vyasa, the reputed author of the Brahma Sutras, 
wrote also a commentary to Patanjali Yoga Sutra s 2 
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Vyasa, the commentator 



of the Patanjali Yoga Sutras is not Veda vyasa 
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commentary on the Patanjali Yoga Sutra being the 
work of the same Vyasa, this seems to me alto- 
gether out of the question S 
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I think we should remember that Vyasa, as a 

man, meant no more than compilator or arrangement, 
as opposed to Ki^brK5 conciseness or abbriviation, so 

that the same story might be recited Pj5$b-Htf in an 
abbnviated and ^o"^ in a complete form 35 
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55^3, ^5 IT'oK 



ra 
^- 

CO 



TTO-O, These great master 

minds producing momentous results in the hearts of 
mankind were content to write their books without 
even putting their names 36 



_ 



36. Swami Vivekansinda The CompiettWbrks Vol. 3. p 253 

' 1 i "'"- j^ 1 itfiik^iA4k!i' _a**j- v jr JJ 



'F'JO All this is very discouraging to the 
students accustomed to chronological accuracy 37 



qp 

After all, the importance of that literature, and 
more particularly of its philosophical portion is 
quite apart from the names and dates of its authors 37 



K>oS5b 
cS5^>o^ ^o 

*^ 

oooo5 iSj 



s5bo?C S^^^^oeSb e)eoo ^b^-cSoKr J6, Compare the 



great teachers of religion with the great philoso- 
phers. The philosophers scarcely influerced anybody's 
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inner man, and yet wrote most marvellous books. 
The religious teachers, on the other hand, moved 
countries in their life time 38 K~*^ 5Sb#iSjS$ 



j6, ^^"^^55^0 S'al)o-0'^S)&. The difference 

was made by personality. In the philosopher, it is 
a faint peisonality that influences, in the prophets 
it is tremendous. In the former, we touch the intellect, 
in the latter we touch life 38 ;5n C$c35bo?5l6 sSo"?r*o 

o^ * oi W O 



N 



is 



38. SwamtVivekananda TV.A r >--- 
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"S "^rib e>^ -3-*sSos&ou 



He is to us a name and an intellectual 



power 39 e 7T*j-i?;< s \ 

tf!Q ^^C'^o^cSiioTT'N 5$o. C5<L3 55b^H Jj8f-2 

oi <* eo 



India, whose soil has been trodden by the feet of the 
greatest sages that ever lived 40 isSojo-t5sSc6 

KJS^o 



Q 4 " 



N 

Dj 
C? C? 



eo 



C 



r 



OoSjw& csSco^i^b, It is often 

39 Prof, F. Max Mullet The Six Systems of Indian Philosophy p.n6 
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tftfp 



assumed without reason that every passage in the 
Vedas must be looked upon as subsequent inter- 
polation, and that every book treating of a philoso- 
phical subject must be considered as having been 
written after the time of Buddha or alter the 
commencement of Christian era 4: -g^tfe-as&o sS-S)o 






55boooK<v5b ^^-^ I^T3^)?Do;o205So^c3^,; It seems to me 

C? 
that the ignorance of our fellow countiymen, m 

regard to religions of India is often worse than a 
blank 43 ^tf&ctfb 53be5s5boo^^8N sfctf ^^SSbouSS 

^R 
6g^csi "SScssc^ TJ^^O e^-55b-o5b^\ 6, Even the 

most profound Orientalists, who have never come 
in contact with Indian mind, except in books, commit 
themselves to mischivous and misleading statements 42 












41. Pandit N. Bhashyachaiy a The Aee 

, TV- in- 
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JOS' -s^o 
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rvjo 

2) i ' 

) tfj^ ^ooS'^ 

5 o^r-cXSo^b^X 
~<>b 

8^^0^)5500 WJO 



O 

o sJotfo 

)SJp ^sr-cXSSeS 5 (201, 



K^ 
<* 

b^c^^ 
^ 

81) 



i 

"Soo^oAb esb" 

<*x v^ 



oO 

So far may be said to determine 

chronological position as anterior to that of 
>ther Vyasa, who was the father of Suka the 
cher of Gaudapada, the teacher of Govinda, the 
cher of Sankara and who if Sankara belong to 
eighth century, might have lived in about 6th 
tury of our era 4S i i 

V 

Prof Mav Mnllpr The <?iv <5i 
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*b6$5j, 

iG 

a 



&S&D7T 1 -^bo^^ 1 

eo ^ -- " o5 

500 ;5'i^sSa3oSo a&texSbo^ 44 ^^3 W 6e5 
oX5T w S5btl^'s5bD-r o ^e^, 

s;^i& KirDo-CSbfc)cJSj!) S'Sl 

eo 



'oo-Cfo&> 



wowo^S5bo?5 



d&8Sc7VS)o;S d&eJK 0-2)8. Si^tf 
<* o 



ie 

Sar;5-sr o tf3&D ( 3b i 
jj, e5, 450 - 200 



9 



o-u), KT-TV^^ 
as 

i, #. B 



2,2,28-82 

o 



_ 




46 On the whole it is 



more likely than not that it was the dialectical ability 
of the teachers which made the doctrine the object 
of Vedanta confutation 46 






45. Dr. A. B. Keith : A History of Sanskrit Literature p. 

,C. Tl A TO T^ .iT-. . T-fn^mn TiXi m n m on -r> fi 
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9 



Badarayaoa cannot be dated later than 200 A D. 

> 



47 



il, &. 200 

WSDcXSbD l<f~ Ptf 

. 500 <&o 200 



i 
^o^o^p 



, 400 



It is also assumed that Buddhism was brought into 
existence by Gautama Buddha. The previous existence 
of Buddhism, Jainism and Arhat philosophy is rejected 
as an absurd and ridiculous invention of the Buddhists 
and others, who attempted thereby to assign a very 
hjgh antiquity to their own religion. In consequence 
of this erroneous impression, every Hindu book 
refering to the doctrines of the Buddhists is declared to 
have been written subsequent to the time of Gautama 

Buddha * 8 K$ &*&$&* 'l 

9 9 






o?>\ dfioo TT^^JSbaxiaSbS) ^TPofJ 6o^S^^fO JOo' 

47. Prof. S. Radhaknshnan . Indian Philosophy Vol. 2. p. 431 

48. Pandit N Biashyacliarva 
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Now I go to help the world, this lost of many 



times 
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os iKobn0"iD >o^?5 iSbo^S^MO 7 

5S>&c55oo ^-d3-o^Xjcnie5s5bou a^ 

" 



o> t> 








Chinese, who believe that the Nirvana 

of Sakya muni took place in 949 or 973 instead of in 
tf 



543 B. C. 50 <tfpiOtf d&sfco <v5b?c58o- (. p. 543 



949 ^P 973 



9 

}'sSbAb&)'^ 

C? eo 



49, Gautama Buddha : Light of Asia p. I 

50, Pandit N Bhashvacharva Thp Ao-^ nf 
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Similarity of words and ideas here and there 
is therefore not a safe guide 51 esos&l^, 

JSr*tftfb / \Sboe 



> ' -u) 

I "! - 



( 
The identity of 

' 

Vedanta Sutras and the Bhikshu Sutras would no 
doubt fix the date of Sutras very early before Buddha 52 



9 oil 

^o-i5b^S) b^p 



' (521) 

P 



51. M. M. Satishchandra Vidyabhushan : The Sutras of Gotama p. 8 
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(4.20) 



-V*~$ jS$tf KJ 

o o o 

a 






X 

>$ NcS5b&>, 62 ^rfsovo'sL) Panini is as old as most 
probably the seventh century E. C. 53 il, 



E9 Q 

This would prove the existence of our Sutras 

before the time of Panini. This would be a most 
important gain for the chronology of Indian Philo- 
sophy S4 &r>ies$M -rir^iOl ^tfoT^Og' &>Kb-C5bS\ a, 

o5 



v- C? 



l e5s5bo - 
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52. Swami VeereswaranancK Brahma Sutras p. 8 

53 TVI. M. Satishchandra Vidyabbushan : llie Sutras of Gotama 

54 Prof. F. Max Muller . The Six Systems of Indian Philosophy p. 117 
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(13,4) 



es5<x><t>oi!& Stf ooooJjW~2;$(3b 

V_ E9 fo ^- C? 

Max Muller too is 



of opinion that the Vedanta Sutra belong to an 
earlier period than the Gita and in the text quoted 
he finds a clear reference [to the recognized title of the 
Vedanta or Brahma Sutras 55 






But if the Vedanta 
G 
Sutra be of an earlier date than the Gita, how could 

it contain references to the Gita? In Sutras 2.3.45 
and 4.2.21 all the commentators quote the same text of 
the Gita, and there seems to be no doubt that they are 
right 55 -g^> fotio't* ^3- D De5^xriC$^ r 
tefj5bo>o ft r o i5jS$TT>F3S$bat 

-15 Kn^g"^' (T, j^r, 2,8,45) 
-tf " " 

2,21) 



' (A, 15,7) 'A^ 8 
_ I 8 



55. SwittiitXil^liyaiTananda : Brattma Stittaspi jp 



c&x>v~ 

53&> b"^#O 



(18.4) 
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' (A, 8,23) 



55;x>K llex-CfcsSCte S 
2So 
cxxr* 



(5 
i ws5-oKxr'i^|X > o^ 

o" 7 5o ?"5T D '5 rD A 
iS 



loj->g)e5 (Wi5-^Kxr n (S5a> "^So 



1,2.6), *wa -{5 Xntig' (1.3,28) '^sJsi^g" 
^o^e)^"^ -cJ* (2.1.36) *e& -15 KSj^"^' (2,8,45) 



o' (3,3,31) *KS 
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(4,1,10) * 



18.61, 5 6, 15.8, 15. T, 
18,12, 8.26, 6,11, 8.28 -arKsS^ir- rVs&>e 



O CO 






S5cx>o^25b (784) 






S6^b msS-j 
L (5 



" 



These cross references show that the author of the 
Gita had a hand in the present recention of the 
Sutras 56 
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otfsiofto ^|e^ zs^ci^o^ 
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"^^-ST-QrSo^cJSa) 5 
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TVSo-O, -5T-g7^(6o^C)55 
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(^). 782) 
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, T66) 



Viewed in this light, the Gita which we 

have been reading since 5052 years as a religious 
book 57 ooj-&Swio-Qtf 5052 tf 



745 



\ -{5o 
5054 



, 3101 

o S'^DsSx^^ gg, ", V/S,,, Sj 
*yi Q x^^/ 

214 






er-tf 93V dSbsSeSS-rsS^ ^1 5054-1-214 = 

^*" I 

5268 
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The Paragon of all monistic systems is the 
Vedanta Philosophy of Hindustan 5S 

&sSiw 



On which were hung the explanations and 

lectures of the Rishis to their disciples and were 
a sort of memona technica intended to remind the 
disciples of the teachings of the Master 5 9 



fC5s5box> e 



In course of time, 

the lectures were lost, the threads alone remained, 
without pearls, leading themselves to the ingenuity 
of the commentators to hang whatever they liked on 
the Sutras 59 



a 6J 

ooS^we5SS WsS-5 
oTT'^ 



58. William James Pragmatism p. 151 
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As we have seen, the Sutra must from the first have 
been accompanied by a comment, which in course of 
time was lost or became defective 80 sSbtfsfco < 
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ilr (3,8,53) *5b 
;$-cr>=cyS5QeoXl Xn 

(A. O C? 

or D 6 s5crl^SSbo 
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62 
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oO 



The oldest of the extent commentaries 
is by Sankara, the exponent of Monism 63 &913 Qe5 

Q ^ 

61 Dr Jacobi : Prof. S, Radhakristinan : Indian Philosophy Vol 2. 

P 375 
61. Prof. F Max Muller . The Six Systems of Indian Phi'osophy p.n6 
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e"So W*y*r>-rio'3o<6 |20X5-j|Sj8-sKft5sSi 
oa_ 



, iowe We saw tremendous intellectual 

power, throwing scorching light of reason upon every 
thing 64 wtfoj5;x>tf&5 waSbN 

S 

o 

Sankara's philosophy in its 

inflinching monism, is his own rather than Badarayana's 6 5 

p 
<o 

X5o 

oJ 
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64. Swami Vivekananda The Complete Works Vol. 2. p. 140 
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is, #, 12 s5 #~e5" B 2o 

^- 
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Ojo-u)c55boO(Si5, 
C? 



ITte-O, S'siS, iwsHj^o^, *b*5-"s;$ 
T v 
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Q~e3 
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ft5bz3- D o 
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^o S 



v- cs < 

. 12. 102 



In the whole 

world there is no study so beneficial and so elevat- 
ing as that of the Upanishads. It has been a solace 
of my life, it will be the solace of my death 6S 



oUj 

S ST'fGo'^^b, wa 

7T atf j^ 



? 



Indeed these constitute the real toil and travail of 
the human heart in its first religious aspirations 
which gave birth to the intensity of its triumphs 
and its joys 67 



66, Swami Vivekananda . The Complete Works Vol. 5. p 109 
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1 (1,14) 

V / 



108 

1180 ^tfSGSi&SeTr'^ 108 



1180__108 = 1072 



1072 



Q 

s$x>X O^o-OcSSIjydfo -s^PP sS^O 108 
^8o^S^r "^' ) jr^^dSo 1180 
1072 ^woS^sS 108 
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108 ^5j 
108 
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S-vnptfrsoS'o eip> (10) II 
ipir'^p^tf , sfr*0(v>, e&elg (16) 



(28) II 
(27) I 

(82) II tftfptf'tfo, Trt>owo, 

'o (36) I "^^. KT^, 3T>g 

5 cSjgj^^g'o (42) II rrSioy. 
G v ' ^ 

Sfeo^oo (48) 

QcCbo (53) 

oO ' 

^xiiS'oo (57) 



(63) I 
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(J 

Sooa-8- (73) II 7K), 

o (78) 

(88) II 8 

(89) -I 

(98) || 
g'o (98) 

(102) 



108 di-sSa&Sbwo 201 

108 &sto5l^ot> ^ 
tf -Go-OS. 
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' (1,26) 



o-CSbr5b, 
9 

^0 tf 

23 



C oa^rKbl5 1 ^3--p|J)o'^^ r6 pSj^5l^o fcj*5b^"o?(j 
oll' 1 28-*r>$^tif&Xr->ti tizr$x> aSo 



2, 5tfo$tf 8, 


4, t55Sb^eSaoSSb 5. C5e5i 6. CSdo^cSSoo 7. 
8, "L^ 9, &P8ST 10, X5 11. 
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12, fl r *3r*r*$tf'*r-& 18. ^Sen-Cur" 14, 



15. "^)o^ 16, ^osOo&D 17, 7^tf)o&> 18, 
ab 19. tftfsfcjfr-otf 20, >o 21. 



22. ^>s^J 23, ^s^ojS)o^ 24. 

25. Sal 9 26, ^n>Xe e^o 27. -^r-X^ 28, 

Q _ ^V. - O^ ^ 

^r^pifsj^ 29. -WSTT &$w*h 80, 

81, ?0^0 82, 



eo 
o ^)o^o sr i w^r > i^dt5:>^r s 'j$oir (1,40) 

108 &Sj>Xx&:>o s;o-e5b ^)b5^u^) 
fcfio-0, ^TsS^T'^d&SSx), ^fC5^r'u 
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80-^8, -^cS5b^s5bo^ "B SdSog' ^TSlo^bo^ (1.1,1) 
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'J5'^r'JS&o 
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)s$8osjw<3!cxfc>r5 \ a , The idea of one 

Supreme Person, who pervades the whole universe 
and remains beyond it, is found in a hymn of the 
Rig-Veda 68 



&D sooo 



The beginnings of Indian 

philosophy which are to be found in the latest 
hymns of the Rig- Veda and in the Atharva-Veda are 
concerned with the speculations on the origin of the 
world and on the eternal principle by which it is 
created and maintained 69 



oO oO 



We find 

Vedantic thought even in some of the earliest hymns 
of the Rig- Veda e. g. the Nasadiya Sukta, which forms 
as it were the basis of later Upanishads 70 



68, Prof. Satishcbandra Chaterjee . In Introduction to Indian 

Philosophy p. 55 
69, Dr. A. A. Macdonell : A Histnrv *f e~~.i~~ * 



x> gch 
c35er/va'35bo^ 5brtcr\ ~3 d&ooc*, 

fi gu. Oda__ 

These were elaborated to such an extent by the 
Brahmanas, the priestly class, that persons of the 
rationalistic bent of mind ravolted and questioned 
the very efficacy of the sacrificial religion. They 
engaged themselves in metaphysical problems, and 
arrived at different solutions of the world. The 
Vedantic thought that was m germ iorm was 
now developped more and more, and we have the 
Upanishads 70 



C? ^ 0? o 



'^sfctf s5cn^Kx>2_ atfo 






The Upanishads contain too many technical terms, 
such as Brahma, Atma, Dharma, Vrata, Yoga, 
Ivlimamsa, and many more, to allow us to suppose 
that thay were not the product of one day or of one 

generation 71 



70. Swami Veereswarananda : Brahma Sutras p. 2 

yt. Prof. ]?. Max Muller The Six SvstemR of TnHian Philnnt->< 
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S " Jr ^ o 

V. (jS ^ o_ 

lOo-u), In the two different Vedic schools, it is 

expressively declared that the knowledge of the 
Biahman as Atrnan, the central doctrine of the entire 
Vedanta, is possessed by the king; but on the contrary, 
is not possessed by the Brahman a famed as a Vedic 
scholar 7 ' 



Trifo " ' 



We are forced to conclude 



if not with absolute certainity, yet with a very high 
degree of probability, that as a matter of fact the doctrine 
of the atman standing as it did in sharp contrast to 
all the principles of the Vedic ritual, though the original 
conception may have been due to Brahmanas, was 
taken up and cultivated primarily not in Brahmana, but 
in Kshatriya circles, and was first adopted by the 
former in later times 7 
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i&DTv ribtfaTrtf "SbD 
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o O O 

.T|0 C3oJ*25s5co >Tr B iqr < tfJfco. There is no other country 

in the world where in such ancient times such disputa- 
tions would have been thought of 7S && 
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The idea of an independent creation of 

thought that of worriors as opposed to priests, is really 
fantastic 7<t rsr-sS-^jraoo 

|SJ lio^ &?3-oe5-B-S&1^ 
eSo&o |J~ ^-; 



"Soo^T'oS c55boo"Sc5?3c55;xi, Of which we seem to 

see the last ramnants only in our Upanishads, while the 
original springs are lost to us for ever 7 s 



o 



i?js5o^S)^b-'6\ (dj8o-5b-c5b, There existed in 
VI. -u) (j 

India a large common fund of philosophical thought 
which, like language, belong to no one particular but 
was like air breathed by every living and thinking man. 
Thus only can it be explained that we find a number of 

74 Dr. A, B. Kith . A History of Sanskrit Lrteratme p. 487 

7 "5. Prof. F. Max Muller : The Six Systems of Indian Philosophy v. ; 
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ideas in all or nearly all systems of Indian Philosophy, 
which all philosophers seem to take simply for granted, 
and which belong to no one particular school in particu- 
lar 76 2o-fc ^TSo-C 

3513, ? frarosl<3& ^otfS' IP&sS'B 

9 oo 



"S 



I feel indebted to it for much that has been 

CO 

helpful to me in my passage through life 7 8 <T 8 8S)e5 




Q ej 

SwIo-O, The nation and the 

ex. Q ' 

race which can produce such a magnificient type 
(Buddha) must have deep reserves of wisdom and 
inner strength 79 &>;o;5o3 
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76 Prof F. Max Muller The Six Systems of Indian Philosophy p 104 

77. Prof. F Max Muller . The Six Systems of Indian Philosophy p 4 

78. Prof. F. Max Muller The Six Systems of Indian Philosophy p.193 
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^ oO 

I love India, not because I cultivate the 

idolater y of geography, not because I have had 
the chance to be born in her soil, but because she 
has saved through tumultuous ages the living words 
that have issued from the illuminated consciousness 
of her great ones 80 






i 

We will never forget them (ancients) or cease to 
take pride in that noble heritage of ours. If India 
forgets them, she will no longer remain India, and 
much that has made her our joy and pride will cease 
to be 81 
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80. Rabmdra Natb Tagore Pandil Jawaliarlal Nehru : Discovery of 
India p. 485 

ST Panrli-i- Taiwaliurlnl Wain-it Tli ^nircki-ir ,-,* Tn^to T> ^^SZ 



212 



xe5o o8b"e5 artfSS) The Hindus, 

ro -u) g) T 

alone of mankind, have penetrated behind the veil, 
and possess the knowledge, which is really not 
philosophical ie., wisdom-loving but wisdom itself 82 
i5>jo 
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o s^ 

WNb-vSbsJ^ OS) 
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5 Had no 

set theory of philosophy or dogmatic scheme of 
theology to propound. They hint at the truth in 
life, but not as yet in science or philosophy 
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82. Duglas Grant Duff Amslie The Science of Religion of 

Swarm Yagananda 

83, Prof.S. Radhaktuhnan': Indian Philosophy Vol. i 
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The Upinishadic philosophy is in a chaotic condition 84 

-^'oeSsSw tfo<&pa'5^)& 
9 9 



~u) 

Intellectual modesty born of the consciousness 

of human imperfections compelled the thinkers of the 
Upanishads to rest in negative statements of the 



Supreme Reality 83 sScr^sS^sS KJv>8;Soi5 



ooo?Ss5b In the age 

of the Upamshads, when the thinkers were speculating 
as to the nature of the universe and the destiny of 
man, the seeds were being sown which eventually 
blossomed out into distinct systems of philosophical 
thought 86 ^ 
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84. Dr. A. A. Macdonell : A History of Sanskrit Literature p. 385 

85. Prof. S. Radhakrishnau . Indian Philosophy Vol. i. p. 187 
S6. F. Harold Smith Out Lints of Hinduism p. 4.6 
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Numerous are the suggestions of 

truth, so various are their guesses at God, that almost 
anybody may seek there what he wants and find what 
he seeks and every school of dogmatics may congratu- 
late itself on finding its own doctrine in the sayings 
of the Upamshads 87 K 
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After the period of the 
Upanishads dates the time when ideas of earlier thinkers 

(7. Prof. S. Radhakrishnan . Indian PMlosonhv VoTT^"^ 
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were gradually taken up and made into a definite system, 
Darsana, taught in a philosophical school, in the sense 
of a series of teachers who developed or atleast expoun- 
ded one definite body of doctrine 88 efe 
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There ultimately came the desire to fix in definite form 
the doctrines of the school, and this led to the composi- 

tion of the Sutras 8S 
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There is no important form of Hindu 

thought, heterdox Buddhism included, which is not 
rooted in the Upanishads 90 






This led to the founda- 

tion of the six systems of orthodox Hindu philosophy- 
orthodox in the sense that they accept the authority of 
the Vedas in things transcendental 91 e5ej n5 g' 
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. 1.1.5, 5,2,19, 



6,1,8, 10.8,48, 11,1,64) 2r^Tnd5ora*T D os3bifc1 






(-3, &r*. 1,2,28, 1,2,81, 1.8.81, 1,4,18, 
3,2,40, 8,3,88, S.3.4S, 3.3,50, 3,42, 3,4,18, 
8,4,40, 4,3,12, 4,4.5, 4,4,11) 



c? 

^ S)zps$^x><^b -s58o- 



eo 



i 



They are not mere speculations but the record of the 
spiritual experiences of the race for centuries, actual 
realisations or super-conscious perceptions 9 a 



oT^^b^^SSao"^ 

t?^r j a^'S3?5 
9 

Kb -SP e^og SSlcS5bs;8eJ TS- 

0? 
s 
01 

!5^ 



ds- SO acp>ir07CJ(yo 219 






oO 



C? ob 



a c? 

^pS'e 
^ i 



(0 

sr-^5$>3e> ?<55boS5b 



C? 



oO 



"3 



isr!0 



93. Prof. F Max Muller : The Six System of Indian Philosophy p. 197 
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o e3^>X"^iSb, >o^^e5"^ Nyaya and Vai- 

seshika lay stress on the practical side, Sankhya and 
Yoga emphasize the mental aspect, while the Mimamsa 
systems stress the spiritual aspect ^rocSa 
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The Mimamsa and the Vedanta may be tegarded 

as the direct continuation of the Vedic culture 96 

"S S8* 



The Vedanta Sutras of Badarayana 

were intended as a Mimamsa, embodying the principles 
of interpretation to be applied to the Upanishads 97 



^ 

Describes the philosophico-theological views of the 
Upanishads 9 h 



Upanishads which mark 

the culmination of the Vedic speculation and are 
feelingly called the Vedanta or the end of the Vedas 90 



9<3. Prof. Satishchandra Chatterjee An Intioduction to Indian 
Philosophy p 7 

97. V. T. Srimvasa lyangar Out lines of Indian Philosophy p. 75 

98. Prof S Radii akrishnan Indian Philosophy "Vbl 2. p. 430 
og. Prp| -jSajifahchapdia Chatterjee ; An Introduction to Indian 
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The Upanishads do not contain any ready made consist- 
ent system of thought. At first sight they seem, to be 
full of contradictions. Hence arose the necessity of 
systematizing the thought of the Upanishads 10 

\ 

r 



fo>s5x*-qr^s5co, WoaSb^ It is 

oJ 

clear that Badarayana endevoured to introduce order 
into and to reduce their various guesses to something 
like a system 101 i^b 
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The six orthodox 



systems .of thought developed side by side at different 
intellectual centres even during the Upanishadic period 1 ^ 



\ 



ioo. Swaini Veereswarananda Brahma Sutras p. 6 

IOT Prof. F Max Muller The Six vSystemsol Indian Philosophy p 198 
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Religions have helped greatly in 

the development of humanity. But with all the good 
they have done, they have also tried to imprison truth 
in set of forms and dogmas and encouraged cerimonials 
and practices which soon lose all their original meaning 
and became mere routine 104 5r<6s$ 
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^, Reasoning is necessary for 

the understanding of the teaching, for removing doubts 
and realising their cogency 104 ~ 



103. Ba,lagangadhara Tilak Bhagavadgita i^. 4. 

1,1 ^ es-f f. jAaUV j.~ tV r P '^ C3 
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wSfDoSj Philosophy is a task which 
_ o r 

man will face in one form or other as long as be remains 
man 105 



is 

8 Philosophy has avoided many of those pitfalls, and 
encouraged thought and enquiry 106 



Vedanta is one of the most valuable products of the 
genius of mankind in its search for the eternal truth 107 
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o o^ ^ q- 

o55i15 J6 i S 



cSoiSj^^^b^^^e^^b, Philosophy tells us that, 

so long as we are bound by intellect, and are lost in the 
world of many, we shall seek in vain to get back to the 
simplicity of the one 108 
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105. Karl Jaspers Way to Wisdom p. 14 

106. Pandit Jawaharlal Nehru : Discovery of India p. 439 

107. Prof. P Deussen : Essay on the Philosophy of the Vedanta 
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Among our philosophers, the Sutras of Vyasa have the 
greatest prominence, on account of being the consu- 
mation of all the systems of philosophy * 9 ssbtf & tic 



S, 



Vedanta m its different forms pervades 
the whole atmosphere 1 1 -s$tt*o$s&3 &$ S)S^S:n>Sj 
s5bo> 5rlT'^?5'r3S5aa X5oe5t3 ^psSSo-O, Practically forms 

the scripture of the Hindus, and all systems of philo- 
sophy, that are orthodox, have to take it as their founda- 
tion 111 
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In one or the other of its forms the Vedanta determines 
the. world view of the Hindu thinkers of the present 

109. Swami Vivekananda : The Complete Works Vol. 3 p. 396 
no Prof, S. Radhaknshnan Indian Philosophy Vol. 2 o 28 
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time 112 

9 
"^r-cc&sS e5 &PWW srs$<>y r *g's5bo<& 

Q__ _ c^i^ -r 

^ Vedanta is 



clearly the native philosophy of India 1 x 3 



C> 



The Vedanta reaches the greatest heights the 
Indian mind has ever attained 115 tfttetfo-u) e5s5 



o cp 
Vedanta philosophy a system in which 

human speculation seems to have reached its very 
acme lle 



*Sboe5dE3oo Dialectic is necessary to put 



intuition to the proof 117 J^b^Ts5s5bo,>5b 



112. Prof S. Radhakrishnan Indian Philosophy Vol. 2 p. 430 

113. Prof. F. Max Mullet : The Six Systems of Indian Philosophy 

p. 115 

114. Prof. F. Max Muller The Six Systems of Indian Philosophy 

p. xvui 

115. Dr. V. V. Sovani A Critical Study of Sankhya System p. 14 
1 1 6 Prof. F. Max Mullr : The Six Systems of Indian Philosophy 
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d5boSj"cSr*fto-u), We all have some ear foi this 
* 
monistic music, it elevates and reassures 118 

7vs,sSc 



If philosophy or 

religion is meant to be a preparation for the after life, 
a happy life, and happy death, I know of no better 
preparation for it than the Vedanta 119 

&$32$Se$5$c5Sb Wtfotfg'tf 



, Though we may be weak. and erring 

mortals, living a brief and uncertain span of life, yet 
there is something of the stuff of the immortal God in 



us 
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One who has been a Raja in some previous birth, can 
alone realise Vedanta 121 



118. Dr. William James : Pragmatism p. 153 ~~ 

119. Swami Rama Tirtha : The Complete Works Vol. 7 p. 115 

120. Pandit Jawaharlal Nehru : Discovery of India p. 484 
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The individual philosophy is but a mouth piece of tradi- 
tion, and that tradition goes back further and further, 
the more we try to fix it chronologically x 2 2 # eo 



In the history of 

thought there is nothing altogether new. No system of 
thought issues forth in all its fulness from the head of 
any one man. There must have existed philosophical 
ideas and doctrines affording the necessary material for 
the founder to work upon la3 S)ars$=ur8ie$35bo3 &rSK 

ob O < 

122. Prof. F. Max MullenThe Six Systems of Indian Philosophy p.i 
133. P*of. S. Radhaknrtman : Indian PhilosdphY Vol. 2. t>. a<ia 



280 



Q 

Jfcto 



9 



ie 



tndia/s,Past ^'.-vw^v ^- 



" 



OK5\ 

ol 

IT* ng'T'sS 



CO }" 

ft-S5-otf j&>o$o ijj'^o 
Q L O 



282 






* (4.45-7) 






5b6 r *'&3 



i Sj 



o i 









8Sx>?C 



O "8 



r 



Ob 






288 



) 



/T'o^Ob "S BS' 



' oj^S Ie 



rro -cS ^tftfg i ^-cr-^roo g'a^ ^opg' (10,26\ 

eX Q % ^ 

oT^olOs' (10,37) 
v 



i 
> > L. 

1,4.28) ATT-ViKulix) ' 
3^ I20^l>, -^ s (10,13\ 

L x / 



o 






234 






, 6,18) ' 
5.2) 

' 



, 6.22) 



at 



"s&tf ~^z3-'oK d'tfKo* (26,6) ejO 

c? 






235 



#Siot><v>b 



His idea in writing 

the Sutras was just to bring together and with one 
thread to make a garland of the flowers of Ved antic 
texts. 127 
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This 



must suffice to indicate the intellectual sphere in 
which Badarayana moved 128 
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So 



Evidently directed itself strongly against the Sankhya 
system and the atomism of the Vaiseshikas 129 
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128. Prof. F. Max Muller : The Six Systems of Indian Philosophy p 113 
I Keith : A HistpQr of Sanskrit Literature p. 470 
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(-. Kxr* 1,4,10) 



. Xxr>. 1,4.11) 
. 1.4 13) 



tfrasJaatf 'KJ^grSsS-r^fiT^si^SiCSoK. 
. 2.1 1 



2,1.2) 5$tfo<& WceS JSGe;<llrBir'o^'' 



2,1,4-11) 5lsJS^Ct-^S'0'rs^o (^, cCb-". 21. 
12) exT^, asSnto Z5-tf^PS&5jsS^g^S'^w85b3tf (2,2, 
1-10) 






I 



O 



238 



?J 






2.19) 






eeo 









2,18) ' 






o 



"" i S 

fj^ Stflfco-O ar*?5J5bo^ 
C? sj" 

^5SK ^^j"^ sSoQ 



"a 

tcti fP Bo^5$K 

''aO oJ 
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We gather that in Badara- 

oJ 

yana's time, the Vaiseshika system was not in great 
repute 130 "^&'0-d&r3o$ "g-osSMt6 "S 



>. Vyasa does not care even 
~ v 

to review the Nyaya in the Brahraa Sutra seeing that it 
does not been recognized by any worthy sage 131 



-sr>o?6o 

e) 



co <> > 

i?o. Pi of S, Radbakri&hnnan : Indian Philosophy Vol. 2. p 431 
i^i. M, M. Satishchandra Vidyabhusliana ; The Sutras of 
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yo^tf *&>*5b a?~-D;r*a -OoSo-O If according to Vyasa, 

even the great Muni Kapila, the greatest among the 
perfected souls, is himself deeply involved in error, then 
who would say that Vyasa may not be so involved in a 
greater measure ? Did Kapila fail to understand the 
Vedas? 132 
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2,18-86, 8,3,53-54) 



(2,2,18-27) 
(2,2,2882) s^tfirzSsS 

(2,2,33-36) 






132, Swami Vivekananda : The Complete Works Vol. 6. 181 
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(2,2.87-41) 

(2,2,42-45) ^rKsS^si&tf $s&bs:n> 
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(8,8.53-54) 



In this connection we must not forget that 

the author of the Sutras does not refer to any founder 
of the different schools by name. He even does not use 
the technical terms of the different schools as they are 
known to us today 133 ;Cxr>i$-g^a>tfo )# S5be5i5j^ 

iS 
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DTtfo&be>3 !Jrx$\8g'1bd3bo-tf 
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WoDdSoTV 5 ^ they might not have existed 
in the form in which they have been refuted by 

I?? Swami Veereswaranauda : Brahma Sutyas p, 8 
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Sankara 133 



If we turn to the 

philosophy elaborated by Badarayana, we find no longer 
rhapsodies but a carefully reasoned system 13 * 



i 
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The Vedanta as the logical outcome of the 

Sankhya pushes its conclusions yet further. While its 
cosmology agrees with that taught by Kapila, the Vedanta 
is not satisfied to end, indualism but continue its search 
for the final unity 136 i?r*o 
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133. Swasni Vivekananda Brahma Sutras P 8 

134. Prof. F. MaxMuller : The Six Systems oi Indian Philosophy p 144 

135. Swami Vivekananda . The Complete Works Vol. 2. p 357 

136. Swami Viyefcananda ; The Complete Wockj-Vol, 3 p. 5 
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The one sect that really covers India is that the later 
Mimamsakas or the Vcdanta 1S7 
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Si r-So -tfo^^bo ^ 
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The wonderful dialectical skill of the Acharyas have in 
the case of the Vedanta Sutras made it all but impossible 
for an unsectarian investigator to find out exactly the 
opinions of Badarayana on any point 13S 
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137. Swami Vivekananda : The Complete Works Vol. 2. p. 239 
138 V. T. Srmrvasa Ivan^ar : Out lines of Indian Philoisrmliv r> *rfi 
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isJ^43Sj^-O8, esStfsfoaX" Methodical 

doubt gives rise to a critical examination of all knowledge 
and without radical doubt there can be no true philoso- 
phical thought 139 f^bd&o^ fGo~Es*S&> 












Sankara and Ramanuja are the two great thinkers 
of the Vedanta, and the best qualities of each were the 
defects of the other 14 



Sankara's apparently arid logic made his system unattra- 
ctive religiously; Ramanuja's beautiful stories of the 

139. Karl Jaspers : Way of Wisdom p, 16 

140. Prof, S, Radhaknshnan : Indian Philo*onhy Vol. i p. 720, 

* lAmfa^flfcjg tgaJKnraa'.uJtL M^M^a&jMAl^a "** *" 
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other world, while he nanates with the confidence of 
one who has personally assisted at the time of the origi- 
nation of the world, carry no conviction 14 iysros5bo 

SJ 



rJiSx>3 Tr55:r'^b8J 3 ^ ^Oo-i^a 
oo ftSe^P S)-e3^oe52iS) c5$r?> 



In the method 

of proceedure Sankara shows great originality and 
freshness 






' Ob & 

Sankara is remarkadly in- 

~~"*oo 

genious in his key to the Upanishads, the finding of a 
higher and a lower knowledge, which similarly allows 
him to conform to the whole apparatus of the Hindu 
belief on the lower plane while on the higher he finds 
no true reality in anything 142 






140 Piof. S. Radhakrishnan : Indian Philosophy Vol. i p. 720 
141. Prof. S. Radhaknshnan : Indian Philosophy Vol. ?. p, 534 
TJ-. rw A R -R-fti-Fh & "PTmtnrv rvf Sanskrit Literature p, 477 
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0, iw^ KJNSISJ^^^), "g^?D His dialectical skill 



is very great, and though he doubtless misrepresents 
Badarayana, he does more justice to the Upanishads. 142 
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The greatest 

expositor of the philosophy of the Upanishads is 
Sankara or Sankaracharya. The teachings of Sankara 
himself is the natural and legitimate interpretation 
of the philosophy of the Upanishads. x 4 3 Sj)Sx_ge$ o 



o 



There is 



142. Dr. A. B. Keith , A History of Sanskrit Literature p 477 
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likelyhood that his [Sankara] exposition agree in all 
essentials with the meaning of the Brahma Sutra. 144 
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1 ) ^og'^ is** ^553^0 e"S oe$ 
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the fairest flower of philosophy and religion, that 
any country in any age has produced, where human 
thought attains its highest expressions, and even goes 
beyond the mystery which seems to be in penetrable. 145 



eo o 

o 



1 O 9> 

An Absolute one, and in that one 

Q 

144. Dr. A. A. Macdonell : History of Sanskrit Literature p.385 
- - * sann Vivekannjida , The Complete Works Vol. 2. j>, 247 
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surely we have a religion, which emotionally considered, 
has a high pragmatic value, it imparts a perfect sump- 
tuousity of security 146 >$>ocrK>$-*jS&3, )5a5b ^QOTP 

s5X" J5be$SfcD #*\8$ctfbdtSao S'sfcaX ^y-)o-a 
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io iSo-G55;x><3N a, oSb^e5^ with all its 

defects and excellance, it stands in the history of 

human thought as the most consistent system of 
monism 
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146. Dr. William James Pragmatism p. 153 

147. Prof Satishchandra Chatterjee An Introduction to Indian 
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Is only for the strong-hearted, who 

9 
can follow logic duantlessly and face conclusions 

however subversive of ordinary ideas of reality and 

value 148 i^oTS^ar^ 
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148. Prof, SatisTachandra Chaterjee : An Introduction to Indian 
Philosot>by p. 471 



252 



tfctfoooo-G 



N 
qp ot 



<o 9 



Has exerted the greatest influence of Indian life 
and it still persists in some form or other in different 
parts of India 149 
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The truth cannot be expressed in 
words and when words are used, even by Sankara 

149. Prol Satwhchandra Chatterjee , An Introduction to Indian 
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acute minds can always] find a loop-hole for attack 150 
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We are indebted to him (Ramanuja) for exposing 
many of the obscure points of the Advaita school 
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Brahnia Sutra because it is 

- 

an exposition of the doctrine of Brahma, and also 
Saiiraka Sutra, because it deals with the embodiment 

of the unconditioned Self 1 B 2 i wsS-'jSDSlcsSbsSba ># 
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